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Capitalism and the Death Drive

What we nowadays call “groweh!' is in redlity random, cancet-
ous praliferaton. We are currendy living throngh a frenzy
of production and growth thar seems like a frenzy of death,
It is a sunulation of vitality thar conceals 3 deudly impending
catastrophe. Production increasingly resembles destruction.
Humankind’s self-alienation may have reached a poing ‘where
it can experience its awn annihilation as 2 supreme aestheoe
pleasure’.’ Whar Benjamin said of fascism is today trie of
capitalisim.

It 1s on account of our destructive rage that Arthur
Schnizler compares humankind to @ bacterium, From this
perspective, the history of humaniry 1s like the progress of
ndeadly infectious disease. Growth and destruction become
one and the same:

[sitthen notcomeeivable that, for some higher arganism that
we are menpable of grasping in irs totality, and within whicly
humankind finds the condition, necessity and mieating of its
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own existence, humankind represents an illness that tries o
destray that organism and ~ the further it develops - must
destray it, the same way o lucterium secks o anmhilate the
Buman individual whe s been ‘taken il

Humunkind is blighted by a deadly blindness, We can only
recognize the simpler levels of organizaton; regarding
higher orders, we are as blind as bacteria. Thus: the hx§rtmry'
of hunwanity 18 an ‘eternal harde againse the divine’, which iy
‘neceasarily annihilated by the huoman”.

Freud would huve shared every ounce of Schniteler’s pes-
simism. The luuman being, with his ‘cmel aggressiveness’,
he writes in Civilisation and Its Discontents, is a ‘savage: heast
to whom considerarion towards his own kind is something
alien”.! Hurnankind annihilates isself. Freud may occasionally
speak of the capacity of reason to recognize higher onders, bt
ultimately the human being is dominated by drives. For rend,
the death drive is responsible for our pggressive inclimtians.®
Only s few months after the completion of Crodézation and I
Discontents, the Great Depression began.: 1t would have pro-
vided Freud, one might think, with enough reasons to say that
capitalism is thar cconamic formation in which the savagery
and aggression of the human being can best be cxprc-a?d.

Given capitalism’s’ destructiveness, it seems plausible to
connegt capitalism with Freud's death drive. In his study
Capitulisme ‘et pulsion de mort [Capiralism and death drivel,
the French econonsist Bernard Maris, who was killed i the
rerrorist attack on the uffices of Chartie Hebdo in 2015, writes:
“I'he grear cunning of capitalism . .. bies in the way 1t chgno
nels, it diverts, the forces of annthilavion, the death drive,
toward growth.” According to Maris, capitalism uses the
death drive for its own purposes, and this ultimately proves
to bie fateful. Over time, its destructive forces gain the upper
hand and overwhelm life,
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Bur is Freud’s death drive really the right explanation
for capitalism's destruetive trajectary? Or is capitalism pro-
pelled by an altogether different kind of death drive, ane
that lies ouside of Freud's theary of the drives? Freud's
death drive has a purely biological basis. At sume point in
timie — so he speculates — the properties of life were evoked
in inanimare mutter by a sprong foree acring on it This
introduced o the previously dead matter 4 tension that
had o be vesolved, and thus living beings came to possess
 drive to rewrn to the inanimare condirion. The death
drive was barn: “The aim of all life is death”, and, looking
backwards. . .. “inanimate things existed before Hvmg onex™.
Aganst the backdrop of the death drive, all instances of life
appear s mere ‘myrmidons of death”. The drives of life have
no aims of their own. Even the drives of self-preservation
and mastery are partial drives whose function is ‘to ensure
thar the organisin shall follow its own path to death, and to
ward off any possible ways of returning to inorganit exist-

ence ather than thase which are immanent 1o the organism

Itself.7 Every ‘organisim wishes to die only in its own fash-
ton’, and thus cach organism resists any external influences
that ‘might help it to atrain ws life's aim rapidly - by 4 kind
of short-circuit’.’ Life is nothing but the organisin’s own
being unto death: ‘The idea of the death drive apparently
held a lasting fascination far Frend. Dispite some inital
hesitation, he retained the idea:

The assumption of the existence of an instinet of death or
destruction has met with resistunoe even in analvtic circles;
<« To begin with it was only tentatively thar I put forward
the views | huve developed here, bur in the course of time
they have gained such a hold upon me that T can no Jonger
think in any other way."




The source of Freud's fascination wis probably the fact
that the idea of the death drive can help ro explain human
heings' destructive drive. Wathin the living being, the death
drive works m bring about the being's dissolution. Friad
interprets this processual death as an acrive self-destriction,
Ininally, then, the death drive expresses itself in the form
of auto-aggression. [t i only the drive wwards life, Fros,
that ensures that the death drive is directed towaids external
objects:

In this way the instinet [i.e. the dearh drive - D8] itself could
be pressed mto the service of Fros, inthat the orginism
was destriving some other thing, whether snimate or inami-
tute, instead of destroying its own self. Conversely. uny
restriction of this aggressiveness directed outwards would he
bound to incredse the self-destruction, which is in Any case
proceeding,

Freud makes no distinetion herween human beings und other
living beings when it comes ro the death drive: the drive
inhabits every living thing, as that heing’s urge to rerurn ro the
manimate seare. From the death drive, Freud deduces agures-
sian, therehy making s connection between two very different
impulses. An organism’s inherent tendency to resalve 4 ten-
sion and, uvltimarely, to die does not necessarily suggest a
destructive inclination, [f we undersmand the death drive as a
gradual redoction in vitality, then we cannot infer from it any
destructive impulse. In addition, becanse the death drive is
cormmon to all iving beings, it cannat explain what is specific
about human aggression. Huamans, however, are especially
aggressive and, in particular, cruel. No other living being is
capitble of blind destructive rage: Freod also deduces sadism
froms the death drive:

[t 3s in sadlism, where the desth instinet twises the erotic amm
I 1ts own sense and yer ot the same tme folly sarisfies the
eratic urge, thut we suceeed in oltaining the clearest intsagehe
nto its marare and dts relation to Fros. Bur even where it
emerges without any sexual purpose. i the Blindest fury of
destructivencss. we cannot fail 1o recugnize thae the sums-
factian of the instinct iy accompaniizd by an exeraordingrily
high degree uf narcissistic enjoviment, owing oo its present-
ing the ego with a fulfiliment of the latter’s ofd wishes fre
omnipotence, '

The denth drive inhereny n every living bieing, the urge to
return to the inanimate state, does fot explain the decidedly
narcissistic enjoyment that the ego takes in sadistic violenee,
In order ta account for sadism, there st be an altogether
different kind of destructive drive,

According to Maris, the driving forve of capitalism s a death
drive thar serves the purposes of growth, But this does not rell
us what brings abour the irrarional complsion of growth
itself: the compulsion that makes cupinalism so destructive.
What is it that forces eapitalism blindly ro pursue sccuniula-
thon? At this ponr death enters the frame. Capitalism rests
an a negation of death, Capital ts accumulared as a defence
aguinst death, against absalure loss: Death is what accounts
for the compulsion of production and growth. Maris scarcely
pays attentivn ta death, Even Freud does not addriss death
as such. The iden of the death drive, as a death wish, conceals
the fear of death, Tellingly, Frend does nor take into aceount
the fact that every living bieing resises death. Me remarks,
somewhat odkdly, chat the iea of the death drive means fwle
hive no longer to reckan with the orgarism’s puzeling deter-
mnaion (so hard to Gt into any context) to maintain its own
existeice in the face of every obstacle’.” It is therefore not
wnreasonable to soggest that Freud's idea of a death drive




ultmarely represents an unconscious strategy for repressing
the fact of death,”

The specifically human form of aggression, viokence, is
clusely conriected o the awareness of death, which is exchi-

sively human, The economy of violence is raled by a logic

of aceumulation. The more violence you exert, the more
powerful you feel. Aceumulared killing pawer [Tirngygealt)
produces a feeling of growth, force, power [Mactt] - of
invulnerability and mmortality. The narcissistic enjoyment
human heings rake in sadistic violence is based on just this
inerease in power. Killing proteces against death. By kill-
ing, you arrest death, An increase in killing pawer means 2
reduction in death. The nuclear arms race also mirrors this
capitalist econamy of violence, Acoumulating killing capavity
18 imagined as a way of sccumulating a survival capacity.

The archaic economy of vialence is exhibited in the spi-
ralling violence of the blood feud. In archaic societies, every
death is interpreeed as the effect of a violent cause. Thus,
even g ‘natural’ deach may lead to revenge. The violence that
led to the death is mer with counter-violence. Every death
weakens the group, Thus, the group must kill in wrn in order
to restore its feeling of power. Blood revenge is not an act of
retribution, not a punishment, It is not a case af o perpetra-
tor heing held to account. Punishment is 4 mtionalization
af revenge, it stops revenge from escalaring. Unlike punish-
ment, hlood revenge 1s undirected, Thae is the very reason it
is s devastating. Sometimes, a group determingd to avenge
1 death will ldll individuals who were not involved in the
death ar all. Achilles took revenge for the dearh of his friend
Patroclus by killing, and ordering killing, randomly. Not only
enemies but also vast numbers of animuls were slanghrered.

The etymology of ‘maney’ points towards a connection
with sacrifice and cultural rites, Money was originally the
medium of exchange used for buying sacrificial animals.
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Those with a lot of money scquired 3 divine power o kill:
Looked 4r from the perspectivie of its roors in sacrifigial
cults, money s as it were frozen sacrificial blopd. To throw
muoney around, to let iv flow and wiech it flow, produces an
effect similar to the flow of blood in fights or on sacrificial
alears."™ The hoarded money gives its owner the starus of
a predator. [t immunizes him against death, At the level of
depth psychology. this archaic helief contmues to operare
in the ides that aceumulated killing capacity, and actumue
latedd capital assers, will ward off death. Capital's logic of
accumulation cortespands exactly to the drchaic economy
of violence, Capital behaves like a modem version of muna,
Mana is the name of thar powerful, mysterious substance tha
ane acquires through the aet of killing, One aceumulates it in
onder ro create 3 feeling of power and mvulnerabilivy:

The warnior was thomght to embody the muna of 4] those
whonn he had lalled . . The mana of the warrior's spear was
likewise incrensed with each death he inflicted. .. 5 with a
viow to absurbing directly his mana, he ate some of hig flesh:
and o hind the presence of the empowering influence in
bawle . .. he wore us n partof his war dress some physical
relic af his vanquiched foe — a hone, o dtied hund, $ometimes
a whale skl

The accumulation of capitul produces the sume affect as
the accumulation of mana. Growing capital means growing
power. More capital means less death, Capital {s necumnp-
lated in order to escape death, Capital may also be seen as
froven time, infinite amounts of capiral ereate the illusion of
an infinite amount of time. Time is money: confranted with a
tme-limived life, we accumulate time-as-capital,

Adulbert van Chamisso's novella Peter Schlemibls wunder-
wiame Ceschalre | The Womderful History of Peter Schlemibl] ean
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be read as an allegory of the capitalist econamy. Schlemihl
sells his shadow to the devil in return for a bottomless bag of
gold (that is, infinite capiral). The pact with the devil turns
out to be g pact with capitalism. Infinite capital makes the
shadow — which stands for the body and death — disappear.
But Schlemihl soon realizes that o life without a shadow is
impossible. He walks the earth as the undead. "The moral
st death 15 a part of life. The story thus ends with this
admonition: ‘But you, my friend, if you want o live among
mankind, learn to revere first your shadow, and then yoar
money."!"

Capralisim 15 obsessed with death. The unconscious fear
of death is what spurs it oni The threat of death is whar stirs
its compulsion of accumulation and growth. This compulsion
drives us towards not anly ecological but also mental catas-
trophe. The destructive compulsion to perform combines
self-affirmation and self-destruction inane. We optinze
ourselves to death. Relentless self-exploitation leads to mental
collapse. Brutal compention ends in destruction, It produces
an emotional coldness and indifference towards others as well
as towarids one's own self.

In capitalist societies, the dead and the dying are less and
less visible. But death cannot simply be made w disappear., 1f,
for instance, factories no longer exist, then work takes place
everywhere. If mental asylums disappear, then madness hay
hecome normal. It 15 the same with death. It the dead arc
not visible, a vigor morts has extendéd over all of life. Life
freezes into survival: “In survival, death is repressed; life itself
-« would be hothing mare than 4 survival deétermined by
denth."”

The separation of life and death that is constimuve of
the ecapitalist cconomy creares an undewd life, deatb-m-life.
Capiralism generares a paradoxical death drive; ic deprives life
of life." A life withour death, which is what capitalisen strives
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to achieve, is what is truly deadly. Performance zombies, fit-
ness zombaes, and Borox zombies: these are manifestarions
of undedd life, The undead lack any vitality, Only life thar
incorporates death is truly alive. The mama for health is the
binpolitical smanfestation of caprtal seself,

Capiralism's stnving. for life withont death creares the
necrppolic — an anvisepoe space of death, cleansed of human
sounds and smells, Life processes are mansformed into
mechanical processes. The toml adaptation of human life to
mere functionality is already o culture of deatl. As & conse-
quence of the performance prinaiple, the human being over
more closely approximates a machine, and becomes alienans
from ftself. Dataism and arificial intelligence reify thinking.
Thinking becomes caleulating. Living memories dre replaced
with machine memories. Only the dead remember every-
thing: Server farms are places of death. We bury ourselves
alive i order to survive, In the hope of survival, we accumu-
bite dead value, capital, The living world s heing destroyed
by dead capital. This is the death drive of capital. Capitalism
I8 ruled by a merupbidie that s living beings mto lifeless
things. A farefol dialectic of survival turns the living into the
dead: the undead. Frich Fromm writes the following about g
world ruled by necrophilia:

The world becomes p sum of lifeless ardfaces: from synthetic
food o synthetic otgans, the whale man becomes part of
the total ntachinery that he controls and is simultaneonsly
oontrolled by. .. He aspires to make robiors as ane of the
greatest achievements of his wechnical mind, and some spe-
‘eialists assure us thar the robor will hardly be distnguished
From living men. This achievement will notseetn so astonish-
g when man himself is hardly disumguishable from 4 robot.
The world of life hos became a woeld of ‘no-life'; persans
Have become ‘nonpersons,” o world of death. Death 1s no
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Janger symbolically expressed by unpleasant-smelling feces
or corpses, [ts symbals are now clean, shining machines.!"

Undead, death-free life is reified, mechanical Tife. 7, the
sourt af irmmmortaliry crn ondy he acbicved at the exprense of life.
The capirtalist system represses life, and ic can only be
ended hy death. Baudrillard turng the death drive against
Freud, radicalizang the concept such that m comes to denate
a revole against death: *In o system that orders' vou to live
and to capiealize lifi, the death drive is the anly alterna-
tive.”" By risking dedth, the revolt of death crucks opun the
death-negating copitahst system and expases it to the sym-
boli¢ exchange with death. For Baudrillard, the symboiic is that

sphere in which life and death are nor yer divided from each

other. The symbolic is apposed to the muagmary of deathless
life. The revalt of death means that the capitlist system is
sharrered by the symbolic: “Nothing, not even the system, can
aveid the symbolic obligntion, and it is in this teap that the
unly chance of q catastrophe for the system remuins. . .. The
system miust itself comswit swicude i vesponse to the multipliod
challetsge of death and swicide,”" _

The protagenists of Baudrillard’s death revolt are suicidal
charscters of every kind. Fle even artributes a kind of subver-
sive porential to terrorism. But a suicide bomber opposes the
death-negating system with his red death. His violent end
cannot apen up the system to mabolic exchange with dearh,
Tetrorism is 1ot 3 vounter-image to the capiralist system; iris
a phenomenaon that is symptomatic of that system, The bru-
tality and emotional coldness of the sweide homber reflect
the brutality and coldness of capitalise society. The artocker
has the same psychugram as members of the general papula-
tion. His suicide is a form of self-production, imagined as the
ultimate selfie. The pulling of the trigger that deconates the
bomls is akin to the pash of the camera’s button. The suicule
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bomber knows that, immediately after the anack, his photo-
graph will circulate in the media, and he will then recewve the
attention he had J:mviously missed out an, A suicide bomber
15 a narcissist with an explosive bele. Thus, terronsm can be
aunderstood as the ultmarte form of authenricity,

The revolt of death cannot unhinge the capitalist system,
Whiar is needed is another form of life, one that rescinds the
division hetween life and death and reconnects the wwo. Every
political revolution must be preceded by a revalution of con-
sciousness, one that gives death back o life. The revolution
raust create an awareness of the fact that hfe s only truly alive
when there is an exchange with deach, Ir must demonstmate
that the rejection of death destroys all living presence: “The
war against death takes the form of a preoccupation with the
pastand the future, and the present tense, the wpse of life, is
:Im'll

Dench, understood us the biological end of life, is not the
only, or anly true. form of death. Dearh can also be under-

stood as 4 continvous process in which one gradually loses
wneself, one's identity, over the cpurse of a lifetme. In this
way, death may begin before death. The identty of 4 subject
s & significantdy mare complex matter than s suggested by
‘the stable nume. A subject always keeps diverging from iself.
I'he modern idea of death is based on biological functibning.
Death 1s g matter of 3 hody eventally ceasing to function.
Baraille understands deach as an intense form of life. Dearh
gives life intensity. It s an exuberance, excess, extravagance,
indulgence, expenditure. Death provokes 4 rapture that is

erucial in erotic experience: *Tf love exists at all it b5, like

death, a swift movement of loss within us.™' Bataille opens
liis treatise Eraticimm by stating: ‘Eroticism, it may be said,

i wssereing o life op to the point of death.™* While Frewd

ppesed I*ms to the death drive, Baraille invokes the proxim-
ity of death o Eros. If the impulse to Tive is intensified to the
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highest degree, it approaches the impulse to die, alchough,
unlike Freud's death drive, Bataille views the lier impulse
as itself an expression of life. The exchange between life and
death’ takes place in the medium of eroticism. As exuber-
ance and expenditure; death represents the principle of an
anti-economy. Death has a subversive effect an the capitalist
system: ‘In a system where life is ruled by value and uilivy,
death becomes 1 useless luxury, and the only alternptive.”’
Eroticism is an adventure of contingity, Iy breaks with the
discontinuity of the wolated individinl - the bosis of the
econamy. Eroticism gives the self its death. Deathy is g loimg-
ameself-mm-the-other that puts an end ro narcissism.

The organizatian of capitalism depends on the desires and
wishes that are reflected in consumption and production.
Passion and intensity are replaced with comformahle feelings
and consequence-free excitement. Fverything is levelled pur
to fiv the farmula of consumption and enjoyment, Any nega-
tvity, suchi as piin, is removed in favour of the positivity of
desire satisfaction, Death is the negatvity par excellence. The
compulsion of production abolishes negativity, Love is also
accommodated to the capitalist process; it withers, becoming
mere sexunl desire. The other becomes just a sexual object for
the narcissistic subject to use to satisfy irs desire. Once the
other is deprived of othemess, it can only be consumed.

By negating death, capitalism follows in the footsteps of
metaphysics. Capitalism expresses  materialist metaphys-
les that strives for infinite capital. Plato already decamt of a
city without the dead. Hisideal stare rigorously diseriminates
agminst the dead. Aay arable land, it days in Ly, should be
free of graves, Graves have to be pluaced so as not to inconven-
ience the living, The dead may only be kept in the house for
# imaximum of three days, and anly for us lung as i necessary
to rule out cases of suspended ammation. Plara does not allaw
the living any symbalic exchange with death. Death is to be
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repressed, and the dead are a reminder of death, They are
thus treated like waste that must be disposed of swiftly. But
life that avoids death as if it were a pollution will siuffocate in
its bwri excrement,

Adamn opposes death-negating meraphysics with a form
of theinght that *takes up in itself the undiminished, the pan-
sublimated aswareness of death’.™ Our repressed knowledge
of death must be maile carseiots in all it severity. Human
consciousness 18 maortal conscinusness. Adorno knew that
life that negates death us something purely destructive muse
itself develop destructive trdits, that health is an ideology of
eopital - gn illness, even, The hysteria of survival at all costs
disfigures life. Addorno opposes the ugly cancerous growth nf
undead life with beauty that is innervared by the negativity
of death:

Exuberany healch is always, as such, sickness al<, Its antidore
1% & sickness aware of whit it is, 2 curbing of life jtself, Beauty
is wuch 3 curntive sickness. Trarrests life, and therefore its
decay. If, however, sickness is rejected for the sake of life,
then bypostasized life, in irs hlind separation from its othet
“moment, becarties the latter, destructiveness and evil, inso-
lence and braggadocin, To hate destructiveness, one must
“hate life 35 well: only death is an image of undistorted life.?

Liveliness is friendliness. Thar life is fiendly thae is able to
die.

Despite his ambivalent relatonship with death; Freud is
perfectdy aware of the necessity of reconciling life with death,
The unconscious repression of death must gve way to the
sonycious acceprance of death:

Waould it nor be beter ro give death the place in reality
and in our thoughes which i is die, and o give a litde
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more prominenee to the unconscious attitode towards death
which we have hitherto so carefully suppressed? This hardly
seems an advance to higher achievement, but rather in some
respects o backward step — o regression: but it hos the advan-
tage of taking the rruth more into secount, and of making
life more wlersble for us onee again.®

To affirm life means also to affirm death. Life that negates
dearh negates itself. Only a form of life that returns death ta
life will liberare us from the paradox of andead life: we are rop

e Why Revolution Is Impossible Today

At a recent debate berween me and Antonin Negri at the
Schaubiihne in Berlin, two ways of critiquing capitalism
clushed head-on. Negri was enthusiastic abour the possibility
of global resistance against the ‘empire’, the ruling neoliberal
system. He presented himself 25 9 communist revolution-
ary and called me a ‘scepucal professor’. He empharically
tvoked the 'multitude’, the networked revolutionary masses
and protest groups, apparently in the belief that this mult-
tude could bring down the empire, To me, the revolutionary
communist position seemed somewhat maive and divoreed
from reality. I thus tried vo explain o Negri why revalution
I8 ot possible today.

‘Why is the neoliberal system of rule so stable? Why is
there so little resistance to it? Why does any resistance that
emnerges so quickly dissipate? Why, despite the growing gap
between rich and poor, is revolurion not possible? In orider to
explain this, we need a deeper understanding of how power

~nd rule function wday.
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To establish a new system of rule, one must ersure there
is no resistance. This is also true of the neolibernl system
of rule. In order o imaugurate a new system of rule, whar i
needed is 2 positing power, and this often 1mplids violence.
Bur this positing power is nor the same as the power tha
provides the system with its intermal stability. It is well known
that Margarer Thatcher, one of the pioneers of neoliberalism,
regarded the trade unions a5 ‘the enemy within® and fought
violently against them. Bar this kind of violent assertion of
the nebliberal agenda is not what constitures neoliberalism’s
SVELEHT-Presesving power.

The system-preserving power of the disciplinary, mdus-
trinl society wis oppressive. Factory workers wese bruwlly
exploited by factory owners, and this violent exploitation
prompred protest and resistance. In that situation, 8 tevolu-
von that would averturn the ruling relanions of production
was 4 possibility. In thar system, v was clear who the oppres-
surs, a8 well us the uppressed, were. These was o conerere
opponent, 4 visihle enemy who: could sevve as the targer of
resistance,

The neoliberal system of rule is struetared in an altogether
different fashion, The system-preserving power is no langer
pppressive but seductive. [t is no longer as clearly visible us it
had been under the disaplinary regime. There s no longer a
conerete opponent, no uie who is tilang away the freedom of
the people, no oppressor to be resisted.

Our of the oppressed warker, nealibemlism creates the free
entreprencur, the entreprencur of the self. Today, everyone
is a self-exploiting worker in his own enterprise. Everyone
is both master and slave, "The class struggle hus been trans-
formed into an internal soruggle against aneself. Those who
fail blame themselves and feel ashamed. People see them-
selves, rather than sociery, as the prohlen:

Disciplinary powet, attempting to cantrol people by force,
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by subjecting them to o dense matrix of ordets and prohibi-
tions, iy inefficient. Much more efficient is that technique of
power that ensures that people subordinate themselves to the
system of rule volunmrily. The exceptinnal efficiency of this
technique derives from the facr thar it does not work through
prohibiton and deprivanian hut through pleasure and fulfil-
ment. Instead of making people docile, it tries o make them
dependent. This neoliberal logic of efficiency alsi applies
to surveillance, In the 9805, people still protested en masse
against the census. Fyven schoolchildren took to the streets.
From today's perspective, the informanion requested by
the censns - profession, qualifications, how far one lives from
ane’s workplace - seem almost risibly innocuows, These was
atime when people fele themselves o be confronting 4 state,
a ruling mstitutioh, that wis treing to wrest infurmarion friom
As citizens, Thar time has Jong sinece passed. Today, we expasc
ourselves voluntarily. It is precisely this felt freedom that
‘mikes protest impossible. Unlike those protesting againss the
vensus in the eighties, we do not significantly resise surveil-
lunce. Voluntary self-disclosure and self-expaosure follow the
e principle of efficiency as voluntary self-exploitation.
Against what should we protest® Against ourselves? The
~American coneeprual artist Jenny Holzer expresses this para-
“doxical situation in one of her ‘truisms’ thus: ‘Protect me
from what [ want.”
It is important to muke a distinetion between positing and
preserving power. System-preserving power has now taken
o sy, friendly form, and it has thereby become invisible
and vnassailable. The subordinateil subject is not even awate
ofits subordination. [t helieves fself o be free. This weehnol-
ogy of rule is-a highly efficient way of neurralizing resistance.
Forms of rule that oppress péople and underming freedom
re anstable. What makes the neoliberal regime so stuble,
#0 impervious to resistance, s thor it makes use of freedom




insteadd of suppressing it. Restricting freedom quickly pro-
vokes resistance. Exploiting freeidom does pot,

Following the financial crisis i Asla, South Korea was
parlysed and m shock. Then the IMF cane alang and pro-
vided a bailout. [ return, the govermiment hid to implement
neoliberal reforms, and to use force aguinst the resulting pro-
tests. “This kind of oppressive power is positing power, und
it uften involves the use of force. Bue this positing power
differs from system-preserving power, which, in' the case of
the neoliberal regime, presents itself as a form of freedom,
Accarding to Naou Klein, the state of shock that societies
like South Korea and Greeee find themselves in afrer catas-
trophes such as the financial crisis are the perfecr opportunity
to forcibly subject these countries to radical reprogramming.
I South Korea, there is no longer any real resistance to
these measures. Instead, one finds hugh levels of conforin-
ism and congensus ~ together with depression and bumaut.
South Korea currendy has the highesr sutcide rare in the
world. Instead of sécking to chunge society, people use vio-
lence against themselves. The outward aggression thar might
have provided u basis for revolution has instead given way to
duto-aggression.

There 1s no cooperative, networked mulvituide that cotld
serve as a global protest movement and revolutionary body.
Rather, the current form of production is based o the soli-
taty, isolated, disconnected entreprencur of the self. It used
w be the case that, although enterprises compered with each
other, there was solidurity within each entetprise. Toduy,
everyone is in competition with everyone else, even within a
single enterprise. This universal competition may lead to an
enormaus increase in productiviry, but it destroys solidarity
and the sense of community. You cannor form a revalution-
ary mass out of depressive, disconnécted individuals.

Neoliberalism cannot be explained in Marast rerms. Tt
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does nor even exhibir the famous ‘alienation” from work. We
throw ourselves enthusiastically into oar work until we burn

‘onr. The enthusiasi is, in fact, the first stge of bumoeur.

Burnout and revolution are mimm“y exclusive. It 1s theretore
wrong to helieve that the multirude will throw off the pary-

sitic empire und esablish o communige society.

Whar 15 the state of play regarding communism today?
Everywhere there is talk of Sharing” and ‘community’. The
sharing economy 1s supposed to be replacing the economy
of property and ownership, “Sharing Is caring” this is one
of the maxims of the ‘circlers’ in Dave Fgyors's novel The
Cirdde. The cobblestones an the way to the headquarters of
the Circle company are interspersed with riles hewring slo-
pans such as ‘Fiod Community” and ‘Participsre’. Bue really
the slogan should be ‘Caring is Killing’. ‘The digital ride-
sharing platform WunderCar, which secks to turn every bne
of us into a taxi driver, makes use of the ides of ‘community’
nvits advertising. But the advent of the sharing economy does
not herald the end of capitalist or the ereation of 2 more
sammunal globil society in which sharing is yalued above
ownership, as Jeremy Rifkin claims in his book The Zors
Migrgiinal Cest Saciety.! On the contrary, the sharing ceonomy
wltimately leads to the commercialization of all aspects of life,

The transition from ownership to ‘acvess’, which Rifkin
eelebrates, does not liberate us from capitalism. Whoever
lucks money also licks access to sharing. Fven in the age
of aocess, we are stll living within the ‘han-opticon’; thuse
without maney are still excluded.? Airbnb, the community
mirketplace that encourages prople t turn their homes into
horels, even ecanomizes human hospirality. The ideology of
tammunity, or of 4 collaborative commons, leads to the total
commodification of community, Simple, purposeless friendli-
ness becomes impossible. In o docety in which evéryane rates
everyone else, friendliness i commercinlized. People become
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friendlicr in order to receive berter ratings. Even ar the very
heart of the collsborative economy, the relentless logic of
capitalism still rules. Paradoxically, despite all this wonderfu)
‘sharing’, no one gives anything away. Onee it begins to sell
cormmunism itself a4 a commodity, capiealism hus reached its
culminzgrion, Communism as 2 commodity: that spells the
end of any revolution,

The Total Exploitation of the
Human Being

‘Customer lifetime value' is the term used vy deseribe the value
a human being represents for a company aver the course of
- lifetime. Underlying this concept s the intenton of trans-
forming the whale of the human being’s life into commircial
walue Today’s hypercapitalism transforms all of huran exist-
lence into i nerwork of commereial relations, There is no arca
b lifie that can eseape commeralization,

The increasing digitization of society makes the com-
‘mercial exploimaan of human life essier, expanding and
aceelerating the process, It subjects areas of life thar were
previously inaceessible to economic exploitation. What i
mecessary today, therefore, is the creation of new areas of
life, even new forms of life, thar resist the tota] enmimercial
sxplojtation of human life,

- Apple's flagship store in New York is in every respect
" wmplc 1o hypcrcaplmli-:m. It is a cube mude cntirely af

Inside; it s empty. It thus represents nothing but
own transparency. The actual shop is located in the
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basement. The building is the prineiple of transparency made
material,

The translucent Apple store is perhaps the architectural
counter-irnage of the Ka'hah in Mecea, with its black curtdin,
the Kiswah. Ka'bah literally means ‘cube’. The black bhuilding
ts not ar all eransparent. The cube 15 also empry. Ir represents
a theologival grder thae stunds in opposition to the hypereapi-
talise order,

The Apple store and the Ka'hilt tepresenr two different
forms of mile. The transparent cube is meant to represent
freedom, Tt symbolizes limitdess: communication. But this
transparency is itself 3 form of rule, one that, today, takes
the form of a digital roralitartamsm. The transparent cube
unmovnees o new rule: the rule of hypercapimlism. It symbol-
1zes today’s toral communicanon, which w gradually coming
o mean toml surveillance and totl exploseation.

The Ka'bah is closed. Only priests have access to the
nsidee af the building, The transparent cube, by conrrast,
is open 24/7. Anyone may enter it as o customer. Here we
have two different ruling orders: rule by closure and rule by
opening. The latter is more efficient than the formuer, how-
ever, because it pretends o ofter freedom. The glass cube is
hypercapitalism’s celebration of a bypercommunication that
pervades, exposes and monetizes everything, Here, with the
transparent cube atop the shap in the baserrent, communicd-
tion, commercidlism and consumption caineide.

Global compunies collect data on consumer behaviour,
marital status, professinn, preferences, hobbies, living con-
ditions and ncome, The algorithms they use do not differ
significantly from those of the US National Security Agency,

The world-as-department-store turns out to be a digital
panopticon that subjects us to total survetllance. Total exploi-
tation and wotal surveillance are two sides of the same coin,
The marketing company Acxiom divides people into sevenry
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economic caregonies. The group of peaple with the lowest
virlue as customers are ealled ‘waste'.

Big Data makes it possible to predicr buman hehaviour.
The future ean thus be caleulared and maniptlated, Big Data
rurns out o be a highly efficient psychopolitical mstrament
that allows ane to manipulate other hman beings like mari-
onettes. Big Dam produces a sort of knowledge thar facilitares
mastery over others, making it possible vo inrervene in and
influence the human psyche without the person noticing,
Digital psychopolitics degrades the humon person into an
object that is quantifiable and cantrallable, Big Data thus
heralds the end of the free will,

Sovereign is he, the jurise of constitutional law Carl
Schnsitt wrote, who decides on the exception.’ Much later,
he revised his famous statementt ‘Afrer the Second Warld
War, and facing my death, | now say: “Sovereign is he
who decides on the [distribution of) waves in space.™ Carl
Sebmitt apparently spent his life afraid of the manipulative
eftects of rdio and relevision. Today, in the age of the digi-
il vegime, the statement an sovercignty would have w be
revised yetagain: sovereign is he who decides on the flow af
data in the nerwork.

Digital interconnectedness allows for every aspect of o
person to be rated and exposed. This sorrof personalized dato
gollection presents considerable risk, and so it must be strictly
regulated. The activities of credit scoring companies such
& Schufa also have o diseriminatory effect.’ The economic
- emtliation of a person contradicrs the idea of human digniry.
Naone should be degraded into an object of algorithmic
eviluation.

The ulterior morives that drive Schufa; an institution
1 quasi-haly status s taken for granted in Germany,
iy be inferred from the fact that, some time ago, the com-
puny had the idea that it conld garner useful information by
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trawling through people’s social media posts. Their adverns-
ing slogan — "We ereate trust’ — is pure cymctsin,

Companies like Schufe destroy all rust and replace it with
control. To trust someone means thor | mamwam a positive
relationship with him despite my relative ignorance about
him. Trust enables me to act in the absence of knowledge. I
L already know everything about & person, trust is redundant,
Schufa processes more than 200,000 queries cvery day. That
is only possible ina control soviery. A socety based on trost
would not need companies such us Schulu

To rrust someone mplies the possibility that one’s tust
will thirn out o have been unfounded, that is, the possibility
of betrayul. But the possibility of hetrayal is constitutive of
trust itself. Freedom also implies @ certain risk. A society that
submits everything to control and surveillance in the name of
security becomes totalitarian.

In the fice of the growing threat of digical totalitarianism,
the President of the Earopean Parliament, Marun Schulz,
recuntly urged stuces (o formulate a2 charter of fimdamental
vights for the digital age.* The former mimster of the interior
Girhard Baum also demanded g comprehensive reduction in
datn collection and processing - a data dissrmament.

What are needed now are new and radical approaches
avoiding dat totalitarianism. Technological fixes o ensure
thut personal data is auromatcally delered afrer a certain
amonunt of time should also be sought. This would lead 1o a
thoroughgoing data disarmament, something we sorely need
in these times of data frenzy.

By itself, 4 charter of fundamental digital rights will pot be
enough to prevent datn totalitartanism. We must also bring
about a change in consciowsness and mindser. We are not
simply inmates or victims of 4 digital panopticon that is con-
trolled from elsewhere,

The ongnal panopucon was Jeremy Bentham's design for
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a type of prison. The prisaners are housed in an outer ring and
observed from a central tower inside the ring. In the digial ver-
sion of the panophicun, we dre notsimply imprisoned. Ratcher,
we are active partciparits. We take part in building the digital
panopricon. By expasing nurselves, by hooking ourselves up
and voluntarily oplaading our body-relaved dara to the net, like
the millions of devotess of the ‘quantificd self” movemenr, we
serually mamrain the digital panopticon. This sew form of rule

does not foree s to be silenr. Rather, iv constantly asks us 1o

COMUTMUIMCIte, to PArticIpite, To express our opinions, desires,

wishes and preferences - even i nartate our lives,

] In the 19808, everyone in Germany was up in arms abow
the census. An office was evin botmbed. Even pupils took to
the streets. There were mass demaonstratians,

From today’s vanuge point, this réaction seems incomjre-
hensible, The information mquested was innocuous — one's
profession, qualifications, martral status and the distance
between one’s home and workplace, Today, we do not object
when hundreds and thowsands of sets of data related o us
e collected, stored, passed on and sold. No one is up in
arms about it There are no mass protests against Google or
Facebook.

During the census protests, peaple felt chat the seate, the
ruling instinumon, was awempting 1o serutinize them against
their will. Those days are long gone. Tuoday, we voluntarily
axpose ourselves, without the peed for any pressure or official
ecree. We pur all sorts of data and information abour vur-
selyes online voluntarily, without knowing who knows whar,
i when, abour us.

The lack of contral aver our dats represents a serious crisis
fioe freedom, Such is the quantity of the data we now produce
thit the cancept of dats proteéction has hecame olwolete. We
e now not just the victims of stare surveillance but active
slements of the system. We voluntarily surrender protecred
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private spuces and expose ourselves to pervasive digital net-
works thar scrutinize us,

As a new form of production, digial communication
seeks to dismantle protected spaces and mansform every-
thing ints informanon and date. Through this process, all
protective distance is lost. In the context of digital hypercom-
munication, everything is mixed up with everyrhing else. The
barders between inside and ousside become more and more
permeable, Humans become interfaces within o totally inter-

conneereld warld, Hypercapitalism furthers and exploits this
digital defencelessness.

We must ask ourselves, very seriously, what kid of life

we want to live. Do we want to continue to give ourselves up

to toral surveillance and toml explotation, and thus forfeit
our freedom and our dignity? 1t is ime o vrganize a collee-
tive resistance to the looming digital wrlitaransm. Georg
Biichner's words are as relevant as they ever were: "We are
puppets, our strings are pulled by unknown forees; we our-
selves are nothing, nothing!™

Inside the Digital Panopticon

Today, cverything is “smart’. Soan we shull live in smart
citivs, where everything - yes, everything, without exception
= will be interconnected: nor only humans but also things,
’Wc will receive amails not only from friends but also from
hold appliances, domestic animals and the food in our
1% All this will be made possible by the internet of things.
v the stmart city, we will all walk around with Google glasses.
Everywhere and gt every moment we will be provided with
wseful information, without having t ask for it. We will he
uided to the restaurant, to the bar, to the concert hall. The
at glmcs will also mke dz.cssmns for us. In combinution

ficiency in matters of love znd SEX,

Data glwsr.s will scan our visual field for useful informa-
o, We will all become happy hunters of information, and
i the process we will adopt the perspective of the hunrer,
ireus of onr visual field thur are not likely t contain infor-
mation will be ignored. Contesnplative limgering, dwelling

27




Byung-Chul Han

The Palliative Society
Pain Today

Translated by Daniel Sreuer
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Of all the corporeal feelings, pan alone is like o
nuvigithle river which never dries up and which Jeads
man down to the sea. Pleasure, i contrast, mms our to
be a dead ead, wherever man tries w follow its lead,

Walter Benpumin®

vi

Algophobia

Tell me yourr relatian to pase, and 1 will tell you who you are!’
This line from Ernst Tinger can be applied w society as
a whole, Our relation t pain reveals what kind of society
we are. Pain is 2 Gpher. 1t containg the key to understand-
ing any society. Every critique of society must therefore
provide ¢ hermenentics of pain. If pain is left to medicine,
we neglect its charocter as a sign.

Today, a universal algopbubia rules: & generalized fear
of pain. The ability to tolerate pain is rapidly diminish-
ing. The consequence of this algophobia is a permunent

umaesthegia. All painful conditions are avaided. Even the

pain of love is treated 45 suspect. This algophobia extends
into society. Less and less space is given to conflicrs and
controversies that might prompr painful discussions.
Algophobia also takes hold of politics. The pressure
1o conform and to reach consensus intensifies, Politics
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accammodates itself to the demands of this palliative zone
and loses all sitality, “There is no alternative’: this is a
palitial imulgesia. The vague ‘centre ground” has a pallia-
tive effect. [nstead of argument and competition aver the
hetter ideas, there is a surrender to systemic compulsion.
Post-democracy, palliative democrny, i spreading. This
is why Chantal Mouffe demands an ‘agonistc politics’
that does not shy away from debate” Palliative politics
is incapahle of implementing radical refarms that muight
be painful. Tt prefers guick-acting analgesics, which only
mask systemic dysfunctionality and distortian, Palligtive
politics lacks the cauruge to endure pain. So all we ger is
more of the same,

Today's algnphobia is based on a paradigm shift. We
live in i society of positivity that tries to extinguish any
form of negativity: Pain is negativity par excellence, This
paradigm shift is also present in psychology, where there
has been a movement away from a negative ‘psychology of
suftering” and towards a ‘positive prychology’ concerned
with well-being, happiness and oprimism.! Negative
thoughts are to be avoided. They should immediately be
replaced with pasitive ones. Pasitive psychology subjects
even pain to 3 logic of performance. For the neoliberal
ideology of resilience, traumatic experiences should b
seen as catalysts that increase performance. There is even
talk of ‘post-traumitic growth®* The idea that we should
build aur resilience in order to increase our psychological
strength has turned the human being into s permanently
happy subject of performance, a subject as insensitive ro
pain as it is possible t be,

There is a2 relationship between the *Mission
Happiness' of pusitive psychology anid the promise thar
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one ean live alife of permanent drog-induced well-being.
The US opioid crisis is emiblematic in this context. This
erisis is not just a marter of the greed of pharmaceutical
compunies. Rather, its foundation 1s a fateful assump-
tion regarding human existence. Only an ideology of
permanent well-being could have broughr it abour thar a
medication ariginally for use in palliative medicine could
have been admimistered on o mass seale o healthy indi-
viduals, It is no coincidence that an American expert on
prain, David B. Murris, remarked decades apo: 'Americans
wday probably belong tw the frst generaton on earth
thit looks it a pain-free life us something like a constim-
tional nghe. Pain is a scandal.”

The palliative society and the performance society
coincide. Pain s interpreted as a sign of weakness. It is some-
thing w be hidden or remaved through self-optimization:
[t is nor compatible with performance. The passvity of
suffering has no place in an actve society dominated by
ability. Today, pain cannot be expressed. It is condemned
ta be vmute. The palliative society does not permit pain to
be enlivened into a passion, to be given a language.

The palliative society is also the society of the fike
[Gefiillt-mirl, increasingly a society characterized by
w mania for Gking. Everything is smoothed our wnsil it
becomes agreeable and well-liked, The Jike is the sig-
nature, even the anulgesie, of the presenr. It dominates
not anly social media but all areas of culture, Nothing is
meant to-cause pain. Not just art but life itself should be
instagrammable, that is, free of rough edges, of conflices
or contradictions  that could cause pain, What has been
forgotten is that pain pursfies. It bas a cathartic effect
The culture of the likeable and the ugreeable lacks any
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opportunities for arthirsis. We are thus suffocated by the
residwes nf positionry which aceumulate beneath the surface
of the ailture of likes,

A teport on an anction of modern and contempaor-
ary art reads: ‘“Whether Monet or Koons, whether
Maodigtiani’s popular reclining nudes, Picasso’s female
figures, or Rothko's sublime colonur-block paintings —
event, at the top end of the marker, excessively restred
pseudo-Leonardo trophies — apparently all these need
o be assignable upon first sight o a (male) artst and o
be ko likeable as to border on the banal. At least now o
female artist has begun o break into this circle: Louise
Bourgenis set a new recard for a gigantic seulprure —
thirty-two million for her work fram the nineties, Spider.
Even a gigantic spider can apparently be more decora-
tive than threatening," In the warks of Ai Weiwei, even
morality is presened in such a way as to inspire fkes
Marulity and |ikeability enter into a happy symbiosis,
Dissidence decays into design. Jeff Koans, by contrast,
creates Jike-worthy art that is morality-free, and osten-
tatiously decorative. The only adequate response to his
artworks, as he himself states, is ‘Wow',”

Art wday 15 vehemently forced into the straitjacker of
the Jike. The old masters are not spared by this anacs-
thetization of art either. They ate even linked up with
fashion design: “The exhibition of selected portraits was
accompanied by a video demanstrating how well histari-
cal paintings by, for instance. Lucas Cranach the Eldef
ar Peter Paul Rubens could be colonr matched with con-
temporary designer clothes. And of eourse the video did

not fuil to mention that historical portraits are a precursor
of today’s selfies.

]
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The culture of likeability has manifold causes, First
of all it follows from the economization and commaodi-
fication of culture. Cultaral products have increasingly
become subject to the compulsion of consumption. They
have w assnme a form that makes them consumable, that
is, likedble. This economization of culture runs in paral-
lel with the culturalization of the economy, Congimer
goods come to bear a caltural surplus value. They prom-
ise cultural and aesthenic experiences. Design therefore
hecomes more important than use value. The sphere of
consumption enters into the artistic sphere. Consumer
goods are presented as works of art, and this leads o 2
mingling of the artistic and consumer spheres which, in
turm, means that the arts comie to draw upon the aestherics
of consumprion. Art becomes likeable. The ceonomiza-
tion of culture and the culturalization of the economy
are murnally reinforcing. The walls between cilture and
commerce, between art and consumption, between art
and advertisémient, break down. Artists are foreed 1o
become brands. They begin to conform s the market,
to be likeuble, The culturalization of the economy alsn
affects production. Post-industrial, immatesial produc-
ton incorporates artistic farms of production. Tt has
be ereative, But creativity as an economic strategy only
permits variatians of the samte. It does not have access o
what is wholly other. It lacks the negariviry of a hreak which
hurts. Pain and commerce are mutually exclusive,

When the cultural sphere was sharply delineated from
the sphere of consumprion, wheén it followed its own
logic, it was not expected to be likeahle. Artists steored
‘tlear of commerce. Adormo's. catchphrase abont art's
“{floreignness to the world” was still valid.” Arethat aims to
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serve human well-being is, accordingly, a contradiction.
Art must be able 1o alienate, irvitate, disturb, and, yes,
even to be painful. It dwells somembere elte. It is at bame in
what is foreign. It 1s just this foreignness that accounts for
the anra of the arowork. Pain is the tear through which
the whally other can enter. It is precisely negarivity thar
enables art to provide o connter-narrative to the domi-
nant arder. Likeability, by contrast, perpetuates the same.

‘Guosebumps’, Adormo savs, are ‘the first gestheric
image”.'" They express the dawn of the other. A conscions-
ness that is unable o shudder is a reified consciousness,
It is incapable of experience, for experience “is in essence
the suffering in which the essential otherness of bemngs
reveals jtself inappositon 1o the tried ind usual™! A lite
that rejects all pain is also reified. Only ‘the act of benyg
touched by the ather” keeps life alive, Or else it remaing
a captive in the hell of the came.,

The Compulsion of Happiness

Pain is a complex enltural strucrare. Its presence and
meaning within soviety depend on forms of rule. The
pre-modern saciety of torture had an intumare relaton-
ship with pain. Its dreams of power were, in fact, filled
with cries of pain. Pain served as o means of rule, The
grim festival, the cruel rituals of torture. the glamor-
ous staging of pain — they all swbilize the rling power.
Torwred hodies are insignia of power.

In the course of the transition from torture w the disei-
plinary society, the attitule to pain changed. In Disciplime
and Panishs, Foucanlt points put that the disciplinary soci-
ety uses pain in more discreet forms, subjecting it to 3
disciplivary ealeulation: ‘Punishment of a less immediately
physical kind, 3 certain discretion in the art of inflicring
pain, o combination of more subtle, more subidued suffer-
ings, deprived of their visible display, should not all this
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be treated as a spcciai case, an incidental effect of deeper
changes? And yet the fact remains that 3 few decades saw
the disappearance of the tortured, dismembered, ampu-
tated body, symbolically branded on face or shoulder,
exposed alive of dead to public view, The body as the
major target of penal repression disappeared.” Tortured
bodies are no longer appropriate in a disciplinary soci-
ety ariented towards industrial production. Disciplinary
power manufactures docile bodies as means of produc-
tion. Pain, too, is integrated into rechniques of discipline.
The ruling powers continue to maintain a relationship
with pain, Through the use of pain, orders and prohibi-
tions are engraved in the mind of the obedient subject.
even implanted in its body. In the disciplinary society,
pain plays & constructive role. It fiwms the human being
nto a means of production. But pain is no longer dis-
played publicly; it is moved 1o dlosed disciplinary spaces,
such as prisans, military barracks, institudons, factories,
or schools.

The disciplinary society has a fundamenally affirma-
tive relationship with poin. Junger describes diseipline
as 'the way man maintains contact with pain'? Jinger's
‘worker”, in particulyr, 15 a disciplinary figure. He hard-
ens in his encounters wath pain. In the heroic life which
‘strives meessantly to stay in conwct with pain’, one aims
at *hardening oneself like steel’.' The ‘disciplined face’
is ‘cloged; it possesses clear direction’. But the ‘delicare
face” of a sensivive individual is ‘nervous, pliant, chang-
ing, and open o the most diverse kinds of influences and
impulses*

Pain is a necessury element of the heroic picture of
the world, In his fururist manifesto ‘Counterpain’, Aldo
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Palazzeschi writes: “The more laughter one can discover
in pain, the more profound one is. One cannor langh
truly without having first diig into the depths of human
pain.” According to the hernie worldview, life must be
arranged m such a way thatitis ‘armed’ against pain. The
body, 46 the place where pain oceurs, is subjugated to o
higher order: ‘Of course, this presupposes a command
center, which regurds the body as a distnt aurpost that
can be deployed and sacrificed in bactle,™

Jiinger justapases hemic discipline with the sensitivity
of the bourgeois subject, whase body is not an outpost,
nota means for a higher purpose. The bourgeois subject’s
sensitive body is, mther, an end in itself Tt hus lost the
horizon of meaning that made pain appear as something
endowed with meaning: “T'he secret of modern sensitivity
i thar it corteésponds toa world in which the bady is itself
the highest value. This abservation explains why modern
sensitivity relates to pain as a power to he avoided at all
cost, hecause here pain confronts the body not as an out-
post but as the main force and essential core of life iself.”

In the post-industrial and post-hervic age, the body
i peither ontpost nor means of production. Unlike the
disciplinary body, the hedonistic body, which likes and
enjoys itself without any relstion tu a higher purpose,
develops a hastile attitude towards pain. To the hedon-
istic body, pain appears wholly senseless und without
purpose.

Taday's performance subject differs fundamentally
from the disciplinary subject. Norisita ‘worker in Jinger's
sense. In the neoliberal performance society, negativi-
ties, such as orders, prohibitions and punishments, give
way to positvities, such as motivation, self~optimization

9



and  self-realization. Disciplinary spaces are replaced
with zones of well-being. Pain loses any connection with
power and rule. It 1s depoliticized. and becomes merely a
matter for medicine.

He buppy s the new formuls of rule. The positv-
ity of happiness pushes aside the negativity of pain.
Happiness is employed as positive emotional capital w
ensure that individuals possess a permanent capacity
perforn The neoliberal dispositif of happiness is highly
efficent becouse the principles of self-motivation and
self-pptimization allow for almost effortless domunation,
The subjugared are not even aware of their subjugation,
They think they are free. They exploit themselves, with-
vut the need for any externul compulsion, and in doing so
they bielieve that they are realizing themselves, Freedom
is not curtailed but exploited, The appeal to ‘he free’ pro-
duces a compulsion that is far more devastating thun the
injunction ‘be ohedient’.

Within the neoliberal regime, even power appears in
a positive form. It becomes amare. In contrast to repres-
sive disciplinary  power, smart power does not cause
pain. Pawer hecomes altogetber deconpled from puin, Tt can
do withour repression. Subjugation takes place through
self-optimization and self-realization. Smart power oper-
ates in seductive and permissive ways, Because it parades
iself as freedom, it is less ohvious than repressive discipli-
nary power. Surveillance also takes on a smurt form. We
are constantly asked 1o communicare our needs, wishes
and preferences — w tell our life stories. Totl commu-
mication, total surveillanée, pornographic exposure and
panoptic survelllance coinaide. Freedom and surveillance
become indistinguishable.
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The neoliberal dispositif of happiness distracts us from
the acrually existing form of dominaton by foreing us
nto psychological incraspection. 1t ensures that all are
preoccupied with their own psyches rather than inrer-
ested in critically questioning their social conditions, The
suffering society creates is privatized and psychologized.
What must be fixed, some would have us believe, are not
social but psychological eonditions. In fact, the cll for
psychological opomization is a way of adapting us to the
existing form of domination and veiling soctal ills. Thus,
positive psychology marks the end of revolirion. Instead of
~ revalutionaries we have motivational speakers, who come
on the scene in order o ensure that no anger, or even
tent, arises: ‘On the eve of the Grear Depression,
in the highly polarized 19205, there had heen plenty of
labor organizers and radical activists around to rail about
the excesses of the rich and the misery of the poor. In the
twenty-first century, a very different and more numerous
breed of ideologues promulgated the opposite message
= that all was well with our deeply unequal society and,

those willing t make the effort, about o get much,
much better. The motivarors and other purveyors of
positive thinking had good news for people facing eco-
_ nomic ruin from the constant churning of the job market:
embrace “change”, no matter how terrifyving, grasp it as
an opportunity.™ ,
~ In our absolute determination to combat pain we also
forpet that pain is mcully mediated. Pain is w reflection
of socio-economic distartions which leave psvehological
a5 well as physical traces, Analgesics, preseribed by the
doeen, mask the siicial conditions that create the pain in
the first place. The strictly medical anid pharmacologieal
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weatment of pain prevents pain from becoming eloguent,
even ritical. It deprives pain of its character as an object, as
stmething social, The pallistive society immunizes iself
against crivicism through medically induced mumbness or
numbness produced through media consumption. Social
media and computer games have an anaesthetic effect.
Permanent social anaesthesia prevents insight and reflec-
tion; it even represses the puth. In Negatrve Dundectics,
Adorna writes: “The need to lend vaice to suffering is
a condition of all truth. For suffering is objectivity that
weighs upan the subject; its mist subjective experience is
objectively mediated.”

The dispositif of happiness isolates us. It leads o
the depoliticization of society and the disappearance
of solidarity. Each person has to look after his ot her
own happiness. Happiness becomes a private marter.
Suffering is understood o be the result of personal fail-
ure. lustead of revolusion wy thus get depression, Working
on our own soul a5 best we can, we lose sight of the social
relations that lead to social malformations. Tortured by
fear and anxiety, we blame nov suciery but ourselves.
The catalyst for revolution, however, is sharad pain. The
nealiberal disposiaf of happiness nips it in the bud. The
palliative society depoliticizes pain by mediculizing and pri-
vatresng it. The social dimension of pai is thus suppressed
and represséd. Chronic pain, a pathologicil phenomenon

of the burmaut siciery, does not give rise w protest. In the

neoliberal sociery, tiredness is apolinieal. It is a tired-
ness-of-the-l, o symptom of the overstretching of the
narcissistic subject of performance. Tiredness isolates tis
instead of binding us wgether into o We. -tirediess nust
be distinguished from We-tiredues, which Is the product
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“of o community, I-tiredness is the best defence against
revolution,

The neoliberal dispositif of happiness reifies happiness.
Happiness 1s not just a-collection of positive feelings that
promises enhunced performance. It cannot be caprured
by the logic of optimization, What characterizes happi-
‘s is the fact that i is ant at one's disposal. Inherent in
‘ivis a certain negativity, True happiness is only possible
a5 fraceured. What stops happiness becoming reified is
~ precisely pain, and pain gives happiness endurance. Pain
bears happiness, Painful bappuiess is nor an oxymaron.
Aty intensity is painful, Passion binds pain and happiness
wgether. Deep happiness contains 3 moment of suf-

T 2. Pain and happiness, as Nictssche says, “are two
blings and twins who either grow up rogether or ...
eatint smell together!"" Where pain is suppressed, hap-

piness is atrenuated, becaming a dulf contentment. Those
“Wha dre unreceptive to pain close themselves off from
deep happiness. The one who is open to pam Nietzsche
describes as follows: “The plethora of kinds of suffering
falls down like an infinite blizzard on such 2 human bein g

ttst s the strongest lightning fashes of pain discharge on
. Only in this condition — always ope to paitt from all
Midesand down to the deepest level — can he be apen
the subtlest and highest kinds of happiness. ..."")
»
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Survival

The virns is the mircor image of our society. It shows
us what kind of society we haye, Towlay, survival has or
absolute value, a8 if we were in a state of permanent war,
All the forces of life are used for the pralongation of
life. The palliatve society turns out 1o he a society of
survival. In the pandemic, the bitter fight for survival is
subjected to 4 virl intensificarion. The virus enters the
palliative zone of well-being and rurns it into yuarantine
zone in which lify is completely pavalysed inte survival. The
more life becomes survival, the greater the fear of death.
Algophobia is ultimately thanatophobia. The pandemic
makes death, which we had carefully repressed and set
aside, visible again. The prominence of death in the mass
media makes peaple nervous.

The society of survival has no sense of the good life.
Even enjoyment is sacrificed ivt the pursuit of health as an
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end iniself. Strict smoking bans exemplity this hysterical
jparsnit of survival, Enjoyment must give way to sutvival,
Everywhere, the prolongation of life at any cost is the
minent value, in comparison to which all others must
take second place. We are prepared 1o sacrifice every-
thing that makes life worth living for the sake of survival.
In the face of the pandemic, even the restriction of fun-
dimental rights has been accepted without so much asa
question being asked. We comply willingly with the stare
of exceprion that reduces life to bare life, In the viral state
of exception, we voluntarily lock ourselves in quarantine.
Quarantine is o viral vaciatt of the camp in which bare
life reigns.! In the pandemic, the neoliberal labour camp
s called the *home office’. The anly difference herween
the home office and the labour camps of despotic regimes
i thar, in the former, the ideslogy of health and the para-
duxical freedom of self-exploitation reign,
Because of the pandemic, the society of survival has

hey sacrifice faith entirely w survival. Neighbourly
veis expressed, paraduxically, by keeping 6ne’s distance
from one’s neighbour, who is @ potential carrier of the
virus Virology deprives thealogy of its power. Everyone
s listening to the virologists, who have acquirid absolute
Aauthority in interpreting the situation. The narrarive of
-~ resurrection has completely given way to the idenlogy of
-~ health and survival, Faced with the virus, faith degener-

ares into farce. It is replaced with intensive care nnits and

respirators. The dead are counted daily. Death teigns
upreme over life, drains it, and thus rums it into sarvival.
The mania for survival makes life radically transient,
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Life is reduced to a biological process that must be opti-
ritizedd. It lases any metu-physical dimension. Self-tracking
acquires the status of a cult. Digital hypochondria, can-
stant self-messurement with the aid of health and firmess
apps, degrades life into a mere finction, Life is divested
of any narmtive thar could give it meaning. Life is no
longer a mitter of what can be recomnred bur a mateer of
what can be counted, measired. Life becomes bare, even
obscene. There is nothing thar promises o endure. All
thase symbiols, narratives, and rituals that made life some-
thing mare than mere survival have faded into oblivion,
Culmral practives such as the worship of ancestors gave
vitality even o the dead, Life and death were combined
in symbulic exchange. Becanse we have completely Jost
those life-gtabilizing cultural pracrices, the mania for sur-
vival reigns. Today, we find it particularly dithcult s che,
for it is no longer possible t find a way of bringing life
toa meaningful closure. Life ends in non-time. Whoever
vanmon die at the right time muse perish in non-time.* W
age without hecoming o/d,

Capitalism lacks u narcative of the good life. It eleyates
survival 1o an absolute value. Capitalism is nourished hy
the unconscious thoughe that more capital means less
death, Capital is accumulaved against deathy, Tt is imagined
as a upucity [ Fermitgen*| for survival.! Because life is finite,
we accumulate capiral time, The pandemic is a shock
capitalism, but it s not suspended it. It does not proviide
A4 narrauve to counter that of capitalism, There will not
have been a virl revolution. Capitalist production has
not been decelerated; it has been foreed to stop. There
has been a nervous pause. The lockidown has not birought
about leisure but enfarced inactivity. Tt has not provided
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ispace for lngertng. It is hot true that the pandemic has
‘meant. health being prionrized aver the economy. The
‘entire economy of grawth and performance itself aims ut
survival.

- The fight for survival must be juxtaposed with an inter-
estin the good life. A society that is gripped by the mania
for sutvival is a society of the undead. We are o alive
‘to die, and oo dead to live. Our overriding convern with
.wnmml we have in common with the virus, this undead
Deing which only proliferares, that is, sarvives without
et ly [l\fi_ﬂg.

The palliative society is a sodety of positivity. It is
eharacterized by an whdimited permissiveness. Diversity,
gommunity and sharing are its carchwards. The srber, as
the exemy, is made to disappear. The accelerating ciraula-
tionof information and capital reaches terminal velocity
"*-' there is no longer any immunological resistance
from the other, Transitions thus hecome mere passages.
Benndaries are removed. Thresholds are torn down,
e immunalogical resistance to the other is radically
~ The immunelogically organized society is surrounded
by fences and walls, 45 in the time of the Cold War. Space
i divided into dlies that are separated from each other.
dar such immunological harriers slow down the circula-
tion of commodities and capital. Globalization, which
i given a massive boost following the end of the Cold
Wiir, is a process of de-immunization which dismantles
all barvicrs in order to accelerate the flow of commodities
jd»(apiml. The immunological effect of the negativiry
of the enemy has no place in the constitution of the neo-
Miberal performance society. In this society, war is waged
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first of all againet oneself. Exploitation by nthers Hives
way to self-explotmuon.

The appearance of the virus has triggered an immu-
nological erisis. It has intruded into an immunologically
weakened, permissive society, causing 4 shock-induced
paralysis, In a panic, borders are closed again. Spaces are
separated off from each other. Movement ind éontactare
radically limited, The whale society returns to the sl
of tmmunological defenie. What we are witnessing is the
retrn of the enemy. We are waging war against the virys,
the invisible enemy.

The effecrs of the pandemic are similar 1o those of ter-
rorism: terrarism also triggers an overwhelming immune

response by throwing naked death at bure life. A1 airports

everyone is treated like a potential wrrorist. At airports
we endure, withot protest, the most humiliating security
measures. We allow ourselves to be frisked for concealed
weapons. The virus isa terror in the air, Everyone is sus-
pected of being a potential carrier of the virus, and this
leads to a quarantine society, which, in turm, will lead 1 2
biopolitical surveillance regime. The pandemic does nox
promise a different form of life. In the war against the
virus, life is mare than ever a marter of mere survival, The
virus only intensifies our mania for survisal,

I8

The Meaninglessness of Pain

A chief characteristic of the contemporary experience of
pin is that it is perceived as meaningless, We no longer
Possess a meaningful context within which to find sup-

mpletely lost the are of suffiring pain. Medicalization
e pharmacology destroy all ‘cultural programs for deal -
Ang with pain”.' Pain has hevome a meaningless evil thar
st be fought with analgesia. As purely physical agony,
Arlies completely putside the symbolic order.
» il Viléry's Mansieur Teste represents the madern,
Ensitive bourgeois subject who experiences pain as
raningless, as purely physical agony. He has completely
ur the Christian nacrative which once setved as it kind
ivine narcotic or stimulant. ‘Pain has no mesning.”
With this short sentence, Valéry expresses an unbearable
hought that weighs on us as heavilyas the death of God.
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The human being has lost a narrative protection, and thus
also the ability to alleviate pain symbalically, Withour this
protection, we are at the merey of a naked hody deprived
of meaning and language: “This terse sentence mirks
the historical endpoint of a development during which
pain was removed from its culwral codification, For the
first time, pain presents itself as something that resists
meaning It was anly possible to formulate such a sen-
tenice after an enormous amount of demolition work had
already taken place. In the course of the ninetsenth cen-
tury, physioligists and anarismists sesm to have removed
Christian semantics from the cultural bady for good.
Valéry's sentence belongs o the vicinity of Nietzsche's
catchphrase “God is dead™ With these sentences, the
ceoldness of the cosmos penetrates our bones.”

For Monsicur Teste, pain cannot be narrated. It
destrogs language. Where the pain biegins, his sentences
break off. Its existence is registered only by the ellipses:
“Ah-h-h!" He was in pain. . .. *It's nathing , . . much,”
he said, ... “Wait. . .. I.eount grains of sand . ., and 4
long as I can see them _, , my increasing pain forces me
to natice it I think about it! Waiting only to hear my
ary.., and the moment | hear it, the object. the terrible
abject, smaller and sl smaller, vaniches from my inner
sighr . ,."M

Confronted with pain, Monsicur Teste falls silent.
Pain robs him of his language. Tt destroys his world, wiaps
him in his mute hody, The Christian mystic Teresa of
Avila mighr be presented as a counter-image to Monsieur
Teste. For her, pain is highly articulate. Tr is with pain
that narration begins. The Christian narrative FIVES pain
A language. It also transforms her body into a stage. Pain
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“deepens the relationship with God; it creates intimaey,
intensity. It is even an erotic process. A haly eroticist
“transfarms pain into lost: ‘] saw in his [the angel's] hands
4 large golden dart and ar the end of the iron rip there
‘appeared 1o be a little fire. It scemed to me this angel
Jphunged the dart several times into my hearr and that it
reached deep within me. When he drew it our, T thought
];jc'-was carrying off with him the deepest part of me; and
“he left me all on fire with great love of God. The pain
Wias so great that it made me moan, anid the sweemess
P his ‘greatest pain caused me was so superabundant that
‘there is no desire capable of taking it away: nor is the sioul
‘bantent with less than God. The pain is not bodily but
spiritual, although the bady doesn't il to share in some
ofit, and even a great deal.”
According to Freud, pain is a symptom thar points
o 8 hlock in someane's personal story. Because of this
‘block, the patient is not dble to continue his ar her story.
Psychogenic pain is an expression of buried, repressed
"»- rds. The word becomes thing-like, The therapy con-
sititsin the liberation of the person from this linguistic
‘Block. o liberation that makes the persan's story fluid
gain. Monsicur Teste's puin is a ‘thing’, 1 ‘terrible objecr’
thar escapes narvarion.* Without a past 6r futare, it rests
in the mute present of the hody: *When the pain suddenly
invades, it does not illuminate a past: it only illuminares
the presenr areas of the bady. Tt causes a local echo . . . Tt
- thus reduces consciousness w o brief present, to a con-
cted moment deprived of its furare horizon . ., Here
We ure us far awuy from any kind of history as it is possible
AL8 ‘b" it
- Pain has now become reified into a purely bodily agony.

»
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The meaninglessness of pain canbot be understood as
straightforwardly emancipatory, ds, for instance, freeing
pain from theological pressure. Rather, the meaningless-
ness of pain poines to the fact that our life - having been
reduced ta o hivlogical process ~ is itself empry of meaning.
Meaningtul pain requires a narrative which sitnates life
within a meaningful horteon. Medningless pain is unly
possible within a hare life empty of meaning — within o
lifis that uo longer nirrries.

In Thonght Fignres, Benjumin ralks abisut those healing
hands whose unusual movements give the impression of
telling w story. Smries are the source of a healing power:
“The child is sick. His mother purs him o bed and sits
down biestde him, And then she begins to well him stories.”
Benjamin believes thar the story o sick patient confides
to the doctor at the beginning of treatment is already the
heginning of the healing process. He asks “whether eyery
illness mighy be cured if it could only Aoar along the river
of narrative — until it reached the mouth, [fwe reflect that
pain is a dam thar offers resistance o the current of har-
rative, it is evident that the dam will be pierced when the
gradientis steep enough for everything that crosses its path
to be swept mto an ocean of blissful oblivion. Stroking
marks out a bed for this torrent.™ The hand of the mother
who strokes the sick child ereates o channel in which the
current of narmative can flow. But pain is not simply a dam
that offers resistance to this narrative flow. Rather, it is
pain itself that allows the current w flow, so that it might
carry the pain along with it. Pain initintes the narrative in the
first place. Only then can pain be ‘a navigable river which
never dries up and which Jeads man down to the sea’

We live in a post-rarrative age. Our lives are deter-
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not by recounting but by oounting. Narration
hat mental faculty [Vermogen des Gerstes] which can
rreomte the contingency of the body. Benjamin's sug-
gestion that narration may be able to heal any illness is
erefore not far-fetched. Shamans also drive our illness
id pain with magical incaneations that have a narra-
e character. Where the mind retreats, the body s
mpowered. Faced with the intensity of a pain that has
become meaningless, the mind has no ather option but
to acknowledge its impotence: “Teste’s question — “What
1% & man's potential?” — is a challenge that ouches upaon
man’s mavimum. capahilities. Bur we alse need to con-
stdder & mininpum: iF sensibility “exceeds any answer”, if
e “untamed part of the organism™ gains the upper hand,
the faculty of man is pushed aside by the “potential for
puin”. Whether shallow or deep, what Valéry rediscovers
gain and again is the rhresbold where the body that has
heet left alone on the stage allows the mind just encugh
Hiwmination for it to recognize its own defear.””
Monsieur  Teste  anncipares  the  hypersensitive
te-modern man who suffers meaningless pain, The
hreshold of pain ar which the mind admits its impo-
tence is today lowering rapidly, The mimd as a narrative
fiy ty is abolishing irself, In modern life, in purticular,
where our envimnments cause us less and less pain, the
urt of our nervous system that registers pain seems to
I roome increasingly sensitive, A hypersensitivity devel-
ops, Algaphobia, in particular, makes us extremely
sensitive to pain. e can even induce pain, The docile
Moy, which has to cope with a grear deal of externally
eamased pain, is less sensive. And ivis characterized by
“an altogether different intentionality; it is concerned not
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protects man against the elementary forces, the threat
also grows,

The pandettiic demonstrates that the wall sheltering
us from the elementaty forces can break at any tme.
As the palacontologist Andrew H. Knoll puts-it, human
heings and the other animals dre ‘evolution’s icing’, and
‘the bacteria are the cake’.! Microlies threawn to hreak
through the fragile surface, oyen 1o conquer it, ar any
time. Sinbad the Sailur, walking about on the hack of
a whale in the belief that it is a safe island, may be the
enduring meraphor for mankind's ignornce. We take
ourselves 1o he safe, bue i is only ever a mutter of time
before we are pulled into the abyss hy the elements. In the
Anthropocene, humans are moie valnerable than ever.
Our violence towards nature rerurns and exerts itself
upom us with evert more forge,

Jiinger helieves that pain canniot be made to disappear.
He speaks of an ecanomy of pain. If it is suppressed, it
invisihly ‘amasses as hidden capital acerving compound
mterest”. With Hegel's cumning of reason in mind Junger
postulates a *cunning of pain’, aceording to which pain
breaches artificial barriers, permeating life drop hy drop:
‘No elaim, however, is mare certain than the ane pain has
on life, Where people are spared pain, social stability is
produced aceording to the laws of a very specific econ-
amy; and, by a turn of phrase, one can speak of a “cunning
of pain” that never fuls o reach its aim. At the sight of
this state of widespread comfare, one is promipred o ask
immediately where the burden is horne. As « rule one will
nat have o go far to uncover the pain. Indeed, even the
individual s not fully free from pain in this 'itwfnl'stétc
af security. The artificial check it the dcmmtx;ry forces
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might be able to prevent vialent clashes and to ward off
shadows, bur it cannot stop the dispersed light with shich

pain permeates life. The vessel, sealed off fram pain’s full

flow, is filled drop by drop. Boredam is nothing ather

thar the dissoludion of pain in time.

Jiinger's postulate of the cunning of pain is not alto.

gether implawsible, Pain, it seems, cannot be expelled

from lite. It seems 1o make iws claim an life felr in all sorrs

of ways: despite the huge progress that has been made

in the development of analgesic medications, there i5 no

Jess pain. Even the greatest arsenal of medicatinn cannor

defear it. The shadows, as Jinger says, may be warded

off, bur the mom 15 instead filled with dispersed light.

Watered down, pain is broadly disseminuted, Today's
epidemic of chronic pain seems to confirm Jiinger's
thesis. In the pain-averse palliative society, in particu-

Litr, the silent forms of pain that have been pushed o the
imngelesiness persist.

~ Painis based on different forms of violence. Repressian,
instance, is a wivlence of negativity. It is inflicred by
s. But violence not only comes from athers, The
“excess of pasitivity that is expressed as over-performance,
“over-communication angd aver-excitability is also vio-
Alence. The vialence of posttivsty lewds to the pain of stress.
I'he psychological tensions thar are characrenistic of the
‘nealiberal performance society are particularly algogenic.
They exhibit auro-aggressive characteristics. The petfor-
mance subject is violent wowards iself. It exploits itself
voluntarily until it breaks down. The stave takes the whip
Jout of the master's hand and whips himself in order w
(became master, to become free, The performance subject
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wages war against itself. The iternal presswres this creéates
plinge the subject into depression. They also canse
chronie pain.

We are witnessing a Steep dncrease in self-harming
behaviour, “Cuting’ s developing into o pandemic,
Images of deep wounds from self-cutting circulate on
social medin, These are new tnages of pain, and they sug-
Hest a society that is dominared by nareissism, In which
all are unbearably burdened by themselves, Curting is g
funile artempt 1o case off this g0 burden, to hireak out of
aneself, to free oneself from destructive internal tension.
The imuge of the self-cutting victini is the blondy vhronyce
of the seffie.

Viktor von Weizsiicker deseribes the primordial scene
uf healing us follows: “When a sister, still very young
herself, sees her little brother in pain, she senses what
10 do before knowing anything: her hund finds irs wiy;
she wants to caress himn where it hurts — this, the linghe
Samtaritan becomes the first ductor, A pre-knowledge ahout
d primal effect is uncansciously ar work in her. Thar
knowledge guides her urge towards her hand and leads
the hand o perform the soothing caress, For that is what
the brothet will experience; the hand will soathe him.
Between himself and the pain slips the sensation of being
touched by the ststerly hand, and the pain retreuts hetore
this new sensation," We gre currently moving firrther and
further away from chis primordial scene of healing: The
experience of healing care in the form of the sensation uf
being tonched imd adidressid is lﬂ,)cmming-incnc.uingly rarg,
We are living in a society in which people are increasingly
lonely and isolared, Nurcissism and egotism are intensi-
fying. Growing competitiveness and the weakening of
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tlidarity and empathy also contribute o people’s isola-
i, Loneliness and the lack of a sense of closeness to
hers amplify pain. Perhaps chironic pain and self-cutting
also the bodv's cries for artention and closeness, even
we tblling:z indications of the fact thar, wday, there
any tauching. We seem to miss the healing hund of
ther. No amount of analgesia can compensate for the
s of that primordial seene of healing.
Th aetiologies of chronic pain are diverse, Distortion,
trwin and tension within the social fabric can cause or
tensify chronic prain. In particular, what makes chronic
0 unbearable in today’s society is the vacuum of
panit g. Chronie pain reflects the fact thar our society is
wid of meaning. our e withuue narration. 1 is a time
which life has become bare survival. More analgesia
e further psychological tesearch can do little abour i,
Rese only blind us ta the socio-cultural causes af pain,
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